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the 'cit prakasa" that illumines or apprehends this ajnana.
Even ajnana is rendered possible by being 'sakshi bhasya\
Hence there is no 'cid asrayatva virodha" for ajnana.

In all the three stages (jagrat, svapna and sushupti)
objects are cognised by the self, and there is the knowledge
arising from the objects. There is the avabhasakatva of
the self and this is not inconsistant with its ajnana samban-
dha. Such a self can be ajnanasraya (locus of ajnana).

Further, prakasa itself is not opposed to ajnana ; for
it is not there in ' ajnana vishaya jnana9. Since the self is
'svayam prakasa' we do not find any 'jnana samsarga viro-
dha' also. Svaprakasa can have a samsarga (relation) with
ajnana. There cannot be any samsarga only with the obje-
cts which are illumined not by the self but by something
else (vishayanam para prakasyanam).

To show that there is no 'jnanasamsarga virodha\ ano-
ther argument is given from the standpoint of samvedana.
Samvedana or knowledge is of the nature of atma svarupa,.
and we find that ajnana has its asraya in this jnana.

iii) Brahman is sarvajna and is identical with the self.
Yet it is the self which is the asraya of ajnana. For the-
syamatva (blackness) etc., which are adhyasta on the reflec-
tion are not seen in the' original bimba. Further there i8
no virodha between the purity and the ajnana of the self-
Hence even though the self is identical with Brahman, it is
not inconsistent to say that the former is the asraya of avi-
dya and that the latter is sarvajna. Moreover, the identity
itself implies that avidya is there.